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INTRODUCTION

i PRAISE AND THANKS T0 ALLAH.

y MAY THE SALAH OF ALLAH AND HIS SALAM BE UPON THE MASTER OF THE
( MESSENGERS, MUHAMMALD &5,

y AND UPON HIS PURE FAMILY AND RIGHTEOUS COMPANIDONS.

(| THEREAFTER:

y I. INTRODUCTION

y Know that an intellect will never be perfect without Islamic Monotheism. Indeed, that is

( the cog of intelligence. There are only two alternatives when this fundamental is lacking:

=

i comparing God or denying Him. Every intellect falls into these three, and two are

ST
O

( irrational; wrenches in the clockwork. Therefore, the spark of intelligence is the Greater

=

y Comprehension: verifying a beginningless, unchanging existence without form or place,

=
O

( real and powerful, alive and knowing.

>
O

( Then, know about the entire universe (*alam): the creations are contained inside of six

=

J directions as moving or still, tangible or intangible volumes of finite atoms with other

SO

() ) ) ) ) . ) ) Y
¢ transient properties, like contact; touching and separation, i.e., distance. Some are )
([ lifeless —in fact, inanimate (jamid), as Allah said®: Y
i | , , , )
0 § < aio 3 1 8 &) el Jf a8 aunsS V] 55 4] Oginariind Yedind o 9835 (pllad ]
f 0
{) And those (idols) upon whom they call; (to whom they pray) instead of Allah give them ()
() no answer in any way, like (how water responds to) who extends his hands toward it, )
(0 (calling it) so that it may reach his mouth, while it will neverV! reach it. Y
f 0
{ 0
{ 0

O

B] " Ar-Ravd, 14
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INTRODUCTION

¢ Others are alive. Some living things are intelligent creatures (*alamun)?, although, to
([ Allah, some of those are comparable to mindless animals?:

() _ _ ,

e] - - - Lad -

g <And the example of (the Believer who calls™) those who disbelieved is like the example
( of one who calls out to (the animal) that does not hear’ more than a call and a cry.>

0

( Nevertheless, brilliance, the blessing that it is, is still not guidance (ihtida’). There is no
9] guidance without following the Messenger of Allah &, and the Messenger & cannot be
( followed without following the scholars. Indeed, the Sunni scholars are the highest

9] geniuses after the Prophets and Saints!

i For the layman’s benefit, and the scholar’s review, herein are a few fundamentals
( extracted, translated, arranged, and summarized from books of Aaqidah (creed), tafsir

y (qur’anic interpretation), mustalah (hadith terminology) and ‘usul (guidelines) of figh,

( including:

()

( e The mental judgments for gauging existence: (al-‘ahkam al-*agliyyah), whether
? necessary (wajib), possible (ja’iz), or impossible (mustahil).

ﬂ

( e The definitive; certain (maqtu” bi-hi), whether certainly true or certainly false, the
()

¢ probable (ghalib; ‘agrab)”, the doubtful (mashkuk fih)”, and the improbable (ba”id;
(! mustab”ad). These gauge truth and falsehood. Truth (sidq; haqq) is compliance with
g reality. Falsehood (kadhib; batil) is contrary to that.

(!

(!

(!

@ " Angels, humans and genies have minds. Also, the people of Paradise have minds, and we mean by them: Al-Hur Al-n and Al-Ghilman Al-Mukhalladun, as Shaykh Samir told us. The animals,

0 despite the intelligence that the blasphemers ascribe to some of them, like the ape and the dolphin, do not have minds. This means that they do not have the ability to think and deduce. However,
they have instinct and will, as well as souls.

(] 2 A-Bagareh, 171

() ¥ Does not comprehend anything intelligible from what it hears; if it were told to eat the fodder or drink from the stream it would not comprehend mare than a sound (Tabari).

3 Page i of &

OO OO



INTRODUCTION

i e The difference between thinking (tafakkur) and imagining (tasawwur), and between

f the intellect and the brain.
{ e The difference between conviction (i*tigad) and application/practice (*amal).

0 ¢ The difference between knowledge and conviction, like Allah said about the Jews?:

&day . 2 % _ o8- 2
e = - T . > _ 8 > -
é $ anslil g8 LaS "Ad gh g
( <They recognize him as well as they recognize their own children.>

( e The legal judgments to gauge the deeds of accountable God-slaves: obligatory (fard;

i wajib), recommended (mandub; mustahabb), permitted/indifferent (mubah),
{

( disliked/avoided (makruh), and forbidden (haram; mahdhur). They are called the five
9] judgments (al-‘ahkam al-khamsah).

|  The goal is to sharpen the mind; the Sacred Law’s witness, the tool of the Religion’s
( warrior, the talent of the scholar, and the secret of the Saints, and thereby strengthen the
J Certainty (Yaqin). The path of Correct Religion (‘Iman) is only certainty, while the paths of
( blasphemy are numerous: doubt (shakk), neutrality (tawaqquf), and denial (‘inkar)

i concerning Correct Religion. Allah says?:

( uﬁthl\?hjug\\Jjﬂwﬁ\JJﬂ\"AiuwH\w*ﬁ\y\u.\ﬁ\‘_,ijw\}

% .(UJ.\SIALQ_V.’.PAJu\ulma\dﬂg\uwu\ui\)ﬂ\w*pﬁ

{ <Allgh is the Supporter of those who believed (and Manager of their affair), taking them
()

( out of the (various™) darknesses (of blasphemy and misguidance) to the (one and onlg“\”)

{ light (of faith and guidance). And those who disbelieved, their supporters are the devils,

fl " Al-Bagarah, 146
( © Al-Bagarah, 257
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THE BOOK OF KNOWLEDGE

taking them out of the light (of clear evidence) into the darknesses (of doubt and fallacy).

Those are the inmates of the Fire. They, therein, shall be immortals.>

II. THE BOOK OF KNOWLEDGE

The scholars said: Mllm (knowledge) is idrak (realizing; realization; perception; awareness)
and ma*rifah (familiarity; recognition) of something as it truly is, and is neither hearing

nor sight; one may hear or see something without knowing what it is.

Knowledge is the attribute of a knower, and it is impossible to confirm one and deny the
other. By Uncreated Knowledge, Allah is Knower of everything known. No one shares this
Attribute with Him. Eventual knowledge happens to some creations; they need
something to trigger it. Their knowledge is a transient! property (“arad); susceptible to
increase and decrease, and is limited. Created knowledge is either necessary (daruriyy)
or inferred (istidlaliyy). Eternal Knowledge is neither necessary nor inferred; they are

unalike.

A. NECESSARY KNOWLEDGE

Linguistically, the “daruriyy (necessary)” is “indispensable” and also “granted; intuitive;
what is understood without thinking”?2. That is the relevant meaning. Therefore, necessary
knowledge ® is what does not depend upon contemplation or inference. By mere

exposure, the human is compelled to realize it, and unable to resist knowing it. It is

" Being a "transient property" does not necessitate its not lasting for more than a single moment. In fact, the creations' knowledge is among those qualities that do last for more than a single
moment, so it is not necessary to say the word "transient". An example of a quality that does not last for more than a single moment is mation. This is because from one's initial movement of
his hand to his final, there were actually many movements, one after the other, none of them lasting for more than a single moment.

® Such as "one" being half of "two"

¥ However, in the religious terminology, “necessary knowledge is “that which is known to both laymen and scholars alike". It is also said to be "that which is known to both the ignorant and the
knowledgeable.” It might be said that the "necessary knowledge of the Religion” is “common [religious] knowledge", ke knowing that the Five Praers, the Fasting of Ramadan, the Zaksh and the
Hajj are all obligatory, and knowing that wine, pig meat, fornication, sodomy and thievery are all impermissible. Whoever denies what is commanly known in the Religion blasphemes unless he
were like a new Muslim. What is unknown to many of the common Muslims is not called "daruriyy (necessary)", such as the prohibition of shaking the hand of a marriageable woman even without
desire. Denying it is not blasphemy when unaccompanied by stubbornness. This usage of the term "necessary knowledge" is religious terminology that was borrowed from an original usage. These
matters are not literally "necessary knowledge" because they need evidence, as opposed to what is truly; literally known by necessity. They were called "necessary religious knowledge" because
they are so famous among the Muslims that the Muslim does not have to think about their judgments; it is as if he knows them intuitively.
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THE BOOK OF KNOWLEDGE

knowledge born through sound senses, successively mass-narrated information, and
intuition, like knowing that someone is in the room with you, or that China exists without

having been there, or that some of something is less than all of it.

B. INFERRED KNOWLEDGE

Inferred; concluded; proven; argued knowledge ("ilm istidlaliyy)” is what depends on
contemplation and inference; proof. It is not granted. For example, we know that the
world is an event without witnessing its initial start. Achieving such knowledge needs
contemplation on the state of the world, and inferring a conclusion from witnessing its
changes. The mind uses its confirmed changing to conclude the judgment: the world is

therefore itself an event that happened.

C. THE KNOWN

Knowledge is for what is known (ma”lum), like sight relates to the seen, and hearing
pertains to the heard. Originally, Ailm (knowledge) is the attribute of an *alim (knower),

but the word might sometimes refer to the ma*lum (known)?, such as:

£l Ly Y dale (g (kg Vo)

<They do not encompass any of “His *ilm? (what He knows)” except what He willed.>

Imam At-Tahawiyy said:

38 593 gall @lall JEG (33aan BN § dley ;355;5; <-91>a- I § ple colale @ladl 5Y
giaall plall LB 255 093 90ll @ladl J3iy Il Syl Edy Vs 388 5480l @ladl 223l

=

" There are three things: knowledge, knower and known. Knowledge is the attribute of the knower; by knowledge, whoever has it is a knower. The known, however, such as a person or a fact, is
other than the knowledge, which is an attribute. However, sometimes the known is referred to as knowledge!

2 The "lm (knowledge)" in this verse refers to the known. The verse means that Allzh knows allthat is known, and the slaves do not know anything that is known to Allah unless He willed.

Page § of 43
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THE BOOK OF KNOWLEDGE

¢ There are two types of knowledge: knowledge accessible to the creation, and
( knowledge inaccessible to the creation. Denying accessible knowledge is blasphemy?,
f and claiming inaccessible knowledge is blasphemy. Belief is not confirmed until one
g accepts accessible knowledge and does not seek the inaccessible knowledge.

(J Knowledge accessible to creations is what Allah made a way for them to gain, and made
i it possible for them to know, including religious sciences and worldly disciplines. Learning
0 that is praiseworthy. However, some accessible knowledge is forbidden, like philosophy,

magic and astrology.

There is also knowledge that Allah has reserved for Himself, and claiming to have that
( knowledge is blasphemy, like claiming to know everything, or that someone else knows
i everything, or to know when Judgment Day will occur. The mere attempt to decipher
( when Judgment Day occurs is blasphemy! Prophets and Angels are granted some
() knowledge of the unseen without being mistaken, and Saints might know some of the

unseen, but they could be mistaken.

j a0 ) ) a3 g il salal) (B (i alny ¥ 3

¢ <Say, O Muhammad: Whoever is in the skies and the earth does not know (all)

i the unseen; only Allah knows (all of it).>*

f Muslim narrated that Zayd lbn ‘Argam reported that the Messenger of Allah & used to
( say:

()

¢ 13hi30 Y B3 (aadd Y Guis aaid Y sleds aihs Y ple el 3581 31 40
y 0 Allah, certainly I seek refuge with you from knowledge without beneiit, from a

{  supplication unheard (i.e. unaccepted), irom an insatiable seli, and irom a heart
y fearless (0f God)!

( " Denying that there is such knowledge is blasphemy, such as the Sophists' denial of the existence of the world. Their creed is that everything is mere imagination. There is also an ancient group
called the Sumaniyyah. They are Hindu philosophers who denied necessary knowledge that does not need contemplation. This refers to the qeneral attribute of knowledge, not specifically the
¥y il phtlosop ¥ 9 P 9 g P i
fl known information. They deny that such a quality will be confirmed for the slaves.
2Surat An-Naml, 65
J

3 Page §of &
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THE BOOK OF KNOWLEDGE

Since there are two types of knowledge, necessary and inferred?, a thing would be known )
{ 0
0 by necessity or by inference. 0
{ 0
{ BENEFIT: IS GOD’S EXISTENCE NECESSARILY KNOWN OR INFERRED? )
J )
( Our scholars do not differ that anything with a beginning needs what made it occur, but )
i they did differ about what type of knowledge that is: )
J )
g e Some said that such knowledge is intuitive. ‘lmam Al-Fakhr said in AI-Ma”alim: g
J )
f It is embedded in the nature of the children; had you smacked a child ()
g whence he did not see, then said that no one smacked him, he would not g
0 believe you! In fact, it is embedded in the nature of the animals: Had a Y
g donkey detected the sound of snapping wood, it would become alert, g
0 because it is embedded in its nature that the sound of snapping wood )
g means that something happened! g
{ 0
( e Others said that this knowledge is truly contemplated; not necessary. This is the )
() case with most people. However, one arrives at that conclusion by a very simple 0
g introspection, so it is still inferred. Since it is so obvious that there is a creator, some g
f thought that that knowledge is necessary for everyone, and Allah knows best! ()
f 3 )
H )
¢ D. THE CAUSES OF KNOWLEDGE )
@ H H ’ 2. @

Allah said in the Qur’an-:
i )
t )
t )
t )
i "If necessary knowledge is defined as knowledge out of the human's control, then what is contrary to is called "acquired; eared knowledge (ilm iktisabiyy)", and then knowledge caused by the y
fl zsenses is earned and not necessary. ()
B] An-Nahl, 78 @

3 Pago 0ol 48 g
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THE BOOK OF KNOWLEDGE

{ . e e e z ,,r-.ﬁ 5 0
¢ \M\pﬂd.a} LM»QWB’M D O J" 5% )

9] £ 0935045 (Sla) 832891 J

( <Allah brought you from of the bellies of your mothers not knowing anything, )

(0 and He made hearing, sight and hearts for you so that you have gratitude.> )
g Allah created tools for the ignorant newborn by which he would achieve knowledge: g
f senses and a heart, which is the true location of the mind! An-Nasafiyy, the interpreter, ()
g AAbdullah Ibn Ahmad, said: g
( 4 Joallg eladl Dy dds @39 U Jg=xll A13Y Q}’Tﬁ! sLiNI ol oSid CS) Loy ‘éi )
f) Meaning: He did not create these things in you but as tools for removing the ignorance ()
f with which you were born, and for getting knowledge to apply. ()
f )
é An-Nasafiyy, the theologian, Abu Hafs AUmar, said: E’
@ 9 (oo e 9 ot “ 2 .ﬁ.’- & e f @ 3 £ E’
@ Jaally «Boball 75l clopuad ol gl 1855 3Ll @hall Cobuaoly @
( There are three causes of (decisive) knowledge! for the creations: sound senses, )
( accurate news, and intellect. )
 a) SENSES CAUSE KNOWLEDGE Y

f] Knowledge by any of the five senses is necessary if those senses were sound. Unsound ()
senses could be because of extreme desert heat, or intoxication. What is seen through a
() filter, like glass, may appear closer or larger than it truly is. Therefore, it is not a true iy

witnessing that promotes definitive knowledge. [

An-Nasafiyy said: [e:idlg c@'gf\lb céﬁd@iﬁ P Capyb Je 48 g3 Lgre dlul> ‘ﬁgj] Each sense’s

i function is to detect something in particular, like hearing (sounds), tasting (flavors), and )
¢ smelling (odors). )
i These senses do not detect what is normally out of their range, but that is not impossible! )

( Are you unaware, O intelligent Muslim, that Allah gave the Prophet’s heart & the power )

( " Necessary or inferred. )

3 Pago Il of 4 g
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THE BOOK OF KNOWLEDGE

of sight, and also enabled the mountain to see in the story of Moses #? In fact, the

{ Prophet told us of a miracle of his:

=

(S 09 2l e BSI5T 3 292y 9 255 (3 98eid B (84l 3] ¢ I 1 G
( 0 people, | am the leader of your prayer, so do not go ahead of me in bowing or prostration; | say

y that because | do indeed see you from the front and from behind!

J This is because none of those organs have any actual effect in reality; they do not create.
( If Allah willed, you would not see what is before your very eyes! The fact is that realization

J happens by the Creating of Allah and nothing more.

J

@ o~ Y S _(to 9 g . . 3 ’eo, 5_ 7

i lile il aall (o5 gioh Jo Olad)l allas

i One will never encounter anything until Allah makes hiln encounter it!

f The five senses are:

() 1. Hearing: The power embedded in the nerves in the bottom of the ear canal, through
i which sounds are realized by way of airwaves adapted to the manner of the sound.
() Those modified airwaves reach the ear canal, and upon that, Allah creates realization

of the sound in the realizer.

( 2. Sight: The power deposited in the hollow nerves that meet at the brain and diverge at

J the eyes, through which colors, shapes, and other things are realized by Allah’s
H .

( Creating.

g 3. Smell: The power embedded in two protrusions at the front of the brain resembling
{) breast nipples. By it, scents are realized by way of modified air; The air reaches the
g nostrils, and Allah creates the realization.

{

{

f

3 Pago 2.1 48
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THE BOOK OF KNOWLEDGE

4. Taste: The power to detect a tasty thing’s flavor by nerves spread over the tongue.

{ y
f Upon being mixed with salivary fluid in the mouth and contacting the nerves, Allah 0
g creates the realization. NOTE: The scholars of figh said that the presence of flavor g
( proves physical presence. 0

0 5. Feel; touch; sensation: A power spread throughout the body, realizing heat, cold, Y
moisture, dryness, hunger, pain and the like. Upon connection and touching, Allah

0 creates the realization. )

{ These five senses are obvious, and their existences are indisputable. On the other hand, 0

( the extrasensory perception confirmed by philosophers is unconfirmed for ‘Ahlu-s- )
{ Sunnah, because it does not comply with the Islamic fundamentals; it lacks evidence. 0
J 0
{ b) ACCURATE NEWS CAUSES KNOWLEDGE 0

( Know, O intelligent Muslim, that information is true or false, and therefore not taken as )
( granted. This is a general statement accepting of exception: News from God can only be )
( true, and what contradicts that, or contradicts the definitive mental judgment, can only )
( be false! Thus, if it were reported that Zayd stood, neither truth nor falsehood is more )
( probable without an outside influence. In this arena, the Religion provides the intelligent )
() Muslim with hadith science; the science for authenticating reports. Truthful information; 0
( news (khabar) causes knowledge — but pay attention O mindful Muslim! There are two )

(! types of accurate news in this context, and two types of knowledge! An-Nasafiyy said: 0
( Accurate news is of two kinds: (ke Je Balall A3l )

One of the two is the successive mass  Jc Eoll A I 543 « 33l5Eall A3 (ML‘) y

] report, which is the confirmed wort.:l-.of- ‘?ésj‘ Je M}L’B;JM 23 Y ﬁﬁ:" Tl :
mouth report by a folk whose conspiring
to a lie is inconceivable.

3 Pago 1301 8 g
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THE BOOK OF KNOWLEDGE

¢ It dictates necessary knowlec.ige, like the _Jj.l.db e,ngS «(5y32]) PJ,.U W}n 383
¢ knowledge of the kings of old in past ages, s u\,\u\j daolall m))ﬂ ‘3 a5 )

—e

and [of] remote lands.

y The second is something told by a 3a3 5=t LS5 Jglfll A5 L,}GJ@ y

9] Messenger aided by a miracle. It dictates NI sdadl S i P
g deduced knowledge. Gl plell e g
) Knowledge established this way is wﬁa.lb wu\ P.Lg.l\ Rl 4 wb.l\ p.l.d\’ )
b comparable to knowledge established by uwb u“-“*“ ‘3 Y
0 necessity in certitude and confirmation. Y
(J )
J )
0 (D  MUTAWATIR (SUCCESSIVE MASS-NARRATION) NEWS 0

{ Tawatur cannot possibly be false. In fact, it promotes necessary knowledge. Without )
( need to think and deduce, we find within ourselves the sure knowledge of the existence )
() of Mecca or Baghdad, and of Hitler and Napoleon, based on the sheer numbers of y

( reporters whose gathering to conspire would have to be a supernatural phenomenon! )

The proof that it indeed promotes necessary knowledge is that knowledge is born for who
f] investigates the issue, as well as for someone who does not, like the child or commoner ()
who is incapable of performing the required investigation or formulating premises and
f] conclusions! Despite that, they have correct knowledge of the Prophet’s existence &3, and ()

his performance of miracles. |lbn Hajar said:

i So, if these four conditions are gathered 1 P9 cdal bog il 0l aer 139 )
, together, which are:

H )
i 1. For the big number to make it (ko pgddlgiy eajbly Balall Cll>l S sus p
iy normally impossible for them to have NERLY] )
§ conspired to a lie, or to coincidentally y
§ agree about it. y

3 Pago 1ol 8 g
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THE BOOK OF KNOWLEDGE

g 2. That they narrated that from their g I el (o eglio e U3 199)9
i likes, from the beginning until the end.

y 3. And the source of what they are o) e gdlgldl Wil 89
i reporting was something witnessed.

(

(0 4. And added to that is their news elall 838] a5 Comar Of €3 ) Blailg
) imparting knowledge on who hears it. daolud
f

i This is the successive mass narration, and o5 dis elall 858] Calss Log . lgiell 9o 1igd
i anything devoid of imparting knowledge . wS& A& (30 ¢ jgginn plgin JSO . Jadd |)ggine

i is merely a famous report. Therefore,
i every successive mass narrated report is a
( famous report, but not vice versa.

y And it could be said that if these four Cuwjliwl Cduas 13| dasydl bog &dl Of (Ui udg
iy conditions are present, then it dictates 9 SJg « I 3 NS ga9 celall Jgua>

9] imparting knowledge, and that is the 2l pardl el
( case, usually. However, the installation of

i knowledge from such reports could miss

i some individuals for some reason or

i another.

()

( Plgieall oyl 8l 1ig: by W39

g And by this, the definition of tawatur has become clear.

()

f Thus, if the original source were not a witnessed event, like dinosaurs?, or the material of
stars, or rotation and revolution?, or gravity?, or black holes, or evolution?, or a big bang,
{l or human eggs, or if the original reporters were not as many as described; the big number

of conveyors came later, like the news of the slaying of Jesus, or the Jewish claim that

; " finding petrified remains is not witnessing dinosaurs. The overwhelming percentage of paleontologist news is quesses, speculation and forgery. No museum displays authentic fossils, though they may claim
J to have the real ones in a vault on the premises. But do not hold your breath! They will never allow you to see them!

() © No_one has seen rotation or revolution, and there is no footage of either. Supposing someone did - and no one ever did - those are so few people that it s still is not a tawatur report.

fl ¥ Seeing objects fallis not witnessing gravity. Gravity is claimed to be something outside of the body that pulls it down. No one has ever witnessed this outside force, so the reports about it are not tawatur
; and do not promote knowledge. Also, it cannot be replicated and tested. It is absurd to say that this pull is generated by a spinning earth, because what is witnessed of spinning things, and replicable, is that
(J they throw things from their center, not pull. There are many other arquments against this official theory.

) *In their claim, evolution is a process that takes so long to manifest, no ane has lived long enough to witness it. It is an unproven quess. Nothing they do or have is a witnessing or replication of evolution.
B] Furthermore, clones are unconfirmed, and never a single one was ever made.
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Moses & said that His Revealed Law would never be abrogated, such news would not
() promote knowledge. In fact, such news could not escape the clutches of ignorance, doubt

] and skepticism!

i (2) NEWS FROM A PROPHET

] Information conveyed by an impeccable one promotes definite knowledge, like
f successive mass-narration, however, it is inferred; one seeks evidence to verify it. The
evidence in this case will be a miracle. However, this definitive knowledge happens to who

( heard directly from the Prophet & and witnessed his miracles. As for having an
y intermediary between oneself and the Prophet &, definitive knowledge does not take
( place but by a tawatur report, like the Qur’an, except the case of a supreme researcher

f dealing with a report with many routes.

( c) THE MIND CAUSES KNOWLEDGE

y The “mind” or “intellect” has several Arabic names, like ““aql”, “hijr’! and “nuhyah”, all
( of which have the linguistic meaning of inhibitor, because it prevents the sane person
y from committing atrocities and doing what he should not do. It was also called “lubb”:
( «éuwiﬁn _93 3% Bi; jgj\} k93 <No one will be admonished by it except for those who have sound

f minds.>

y Throughout His Book, Allah commanded thinking and praised those who use their minds,
( and dispraised those who do not. Allah encouraged His slaves to look into His kingdom to
i know His Greatness and Majesty: £ g’afﬁ@ Silgaid! d—gﬂa Lg lgjﬁfi; @337 3 <Did they not look
( into the kingdom of Heavens and Earth ...> The “looking” in this verse refers to thinking

y (fikr), contemplating and considering (i*tibar). Allah also said:

0 "Alsh says: 4 2= sl fad Ul @ JB¥ s there within those aforementioned matters a swear that convinces the one who has a Ajir (mind)?>; Abdur-Rezzaq narrated from
Qatadzh that "li-dhi hijr (,oo- (J)" means 'the mindful person' and "hal fi dhalika qasamlun] (@53 U3 (3 (J&)" s a question used for confirmation. Therefore, the meaning is that the
() person who is mmdful would know that the things by which Allah sware contain wonders and evidence that the Creator is different from the creation and that Allah is the Owner of everything.
ose things are worthy to swear by, for they show that they have a Creator.
( Those thing h by, for they show that they have a C
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()

o <Surely, within the creation of Heavens and Earth, and in the difference between the

J night and the day, there are certainly signs for the those who have sound minds * Those

y who remember Allah while standing, sitting, or on their sides, and they think about the

g creation of Heavens and Earth; “O our Lord (they say), You have not created this without
¢ Wisdom. You are Glorified (beyond the ascriptions of the creatures), so save us from the

( torture of the Fire!”>

g The mind has its value, and the intellectual proofs have to be considered. On the other

0 hand, Allah dispraised the non-Muslims in the Qur’an for not using their minds:

i «éwmw”uguswpx“ o anied GS 3 19365 ¥
{ <The blasphemers will say (after being put in Hellﬁre) “Had we listened (to the warning

of the Messengers as seckers of the truth), and had we used our minds (by contemplation

g and reflection), we would not have been among the inmates of the Inferno!>

() In this verse, Allah shows us that the judgment of the mind is considered in the Religion;
()

( that the mind has a certain weight and regard.

J NIt R RO (R

0 éuﬂ@)"_ﬁ.ﬂ\ (‘57“” p-an\ Wl e Slgddl Z Ol

( <Indeed, the vilest of creatures to traverse the face of the earth are those

() (disbelievers) who are deaf and dumb; those who do not use their minds.!>

()

( The scholars differed about the mind being a body or a quality:

g e Some said it is a faculty; an ability, i.e., a quality given to some creatures by which they
0 distinguish good from bad.

g e Some said it is a subtle body; a light that illuminates a path starting from where the
{ realization of the senses ends.

f

f

(!

B] " Surat Al-Anfal, 22
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They also differed about its location. The philosophers, doctors, ‘Ilmam ‘Ahmad - according

g to a narration from him, and ‘Abu-I-Ma”"in An-Nasafiyy say that it is in the brain. Sadru-I- g
g ‘Islam ascribes this position to ‘Ahlu-s-Sunnah in general, saying: g
g It is a subtle body that illuminates. Its place is the head according to ‘Ahlu-s-Sunnah in g
f general. Its effect falls upon the heart, so that the heart realizes things by the light of ()
g the mind, just as the eye realizes things by the light of the sun or the lantern. If the light g
{ gets weak, the realization gets weak, and if the light goes out, the realization goes 0

away!

y Their argument is that a man could be struck in the head and then lose his mind; had the P
( mind not been there, it would not have gone away by the blow, just as it would not leave )

| by being struck on the hand or foot. 0

( Other scholars, like Judge Abu Zayd, As-Sarakhsiyy and ‘Imam ‘Ahmad - according to )
another narration, and our Shaykh, said it is in that cone shaped organ placed in the left
()  side of the chest called the heart. Their evidence is strong because it is from the Qur’an: y
de N A AP ST - [T ’&7}’,. o3 . .83 L0 sk
i % Lo Oomala O 5 L Ol Q8 2] & 658 (W1 3 ) 5 amn 2la1 )
( <Did they not travel through the land so to have hearts by which they think, )
{ or ears bg which theg would hear?> ()
0 Their response to the first group is that it is not necessary that the mind is in the brain 0
i because of losing it from a blow to the head. Rather, that is similar to castration: the loss y
( of testicles may prevent the growth of facial hair, only due to a link between them, not )
( their locations. Therefore, one may take a blow to the head and lose his mind because of )

( a link between the brain and mind — which is in the heart, not because the head is its )

() place. J
{ J
é BENEFIT: TAMYIZ (MENTAL DISCERNING) Ei
y Our Shaykh said in the Bughyah: y
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[Mental discerning] takes place by being able to understand the address and

g respond with the answer; had he been asked something like, ‘How many times does g
g Ramadan come in the year? How many months are in the year? How many days are g
( in the week? Which direction is the Qiblah?’ he would know the answer. Some have )
y determined mental discerning as the ability to independently eat, drink and clean P
g oneself after using the bathroom. g

y AAbdu-r-Rahim Al-*ragiyy talked about mental discerning in the explanation of Alfiyat Al- y
( Hadith, citing that among the sayings about when one should start hearing the prophetic )
J hadiths is upon mental discerning; when the child understands when addressed, his )
( “hearing” hadiths is valid, even if younger than five, or else it would not be, even if older. )
{ This is the accurate saying. That is supported by what Ahmad said when asked when a 0
child can hear: [ amp9 Jas 131 | “When he can think and be accurate.” It was then
fl mentioned to him that someone claimed that one’s hearing is not valid until 15 years old. ()
Ahmad objected, saying: “What a bad saying!” Musa |lbn Harun Al-Hammal said: “It is valid
0 when the child can tell the difference between a cow and a donkey.” Ibnu-lI-Mugri 0
i permitted Judge Abu Muhammad *Abdullah Ibn Muhammad Ibn AAbdi-r-Rahman Ibn Al- y
( Labban Al-‘Asbahaniyy to hear the hadiths when he was young. Al-Khatib narrates that he )
() said, “I memorized the Qur’an when | was five. | was taken to Abu Bakr Ibnu-I-Mugri when 0
| was four...” He said, “Some of them said, ‘He is too young to hear the hadiths!” Ibnu-I-
{) Mugri said to me, ‘Recite Suratu-I-Kafirun,” so | recited it. Then he said, ‘Recite Suratu-t- ()
Takwir, so | recited it. Someone else said to me, ‘Recite Suratu-I-Mursalat,” so | did, and |
( did not make any mistakes. Ibnu-I-Mugri then said, ‘Let him hear, and | take responsibility )
y for him!” Ibnu-I-Mulaqqin said that if a child becomes able to count from one to 20, he y
( has mental discerning. It was said about *Abdullah Ibnu-z-Zubayr that he reached mental )
f discernment at two years and three months old, or at three years and three months, or 0

at four years and three months. |
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Mental discerning is a condition for worship, besides a detail for tawaf, and for conducting

) deals, but not for owning or slaughtering animals, or becoming a nursing parent, and )

other things.

9] () INTUITION P
g An-Nasafiyy said: g
( Ay oy placl e I IS Ob ©al8 ()9 12 948 Al die Euid Lag )
f Anything confirmed by the mind through intuition is necessary )
g (knowledge), like knowing that all of something is more than some of it. g

Intuition promotes knowledge by way of the mind without inference or deduction, like

b knowing that negation and confirmation cannot coexist. By this way, one is aware of his Y

g own existence, and of the fact that he has a choice to act. g
i (2) DEDUCTION P
g An-Nasafiyy said: g
{ LadS) 548 PV dhe b B3 )
g Anything confirmed by the mind through deduction is earned; acquired. g
( Inferred knowledge is what takes place by applying one’s faculties; one engages his )
( intellect, looks into premises and conclusions, listens, shifts his eyes, and similar physical )
!  matters while thinking. 0

) Contemplation is to think about the case of the pondered subject, so to reach either ()
knowledge or speculation about a known or speculative issue. Thinking is applying;
f] engaging the self in relation to concepts; ideas, which is different from applying the self ()

in relation to physical matters, because that would be “imagining”.

Evidence is that which, when investigated properly, leads to knowledge of what is sought,
( if it were a known matter, or at least to verification of the soundness of a speculation, if it )
y were a speculative (dhanniyy) proof. y
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An example of proper inference is to say:

¢ 1. A Prophet performs acts that defy nature and that cannot be
discredited by anyone in opposition to him.

2. Whoever does such acts must be believed.
( v Muhammad did such acts, so Muhammad must be believed!

(  This argument (hujjah) is composed of a minor premise; the more specific of the two
(J premises, a major premise; the more inclusive of the two, and a conclusion, like a math

( problem. If the premises are true, and added properly, then the conclusion is true.

This was the way of the Companions, and they applied it to the Qur’an! For example,
i during the caliphate of AUthman, a woman delivered after only six months of pregnancy.
AUthman sought council about her case; is this evidence that she was an adulteress who

( was already pregnant before marriage? In that meeting of minds, Ibn *Abbas recited two

U verses.

g ® One of them was the 15" verse of Al-Ahgaf: éﬂ@w 'ﬂ aéi;,’a_'gg 52135.9
g <Carrying and weaning take 30 months.>

y e He also recited the 14 verse of Surat Lugman: cisle (§-alassy

g <Weaning him takes two years.>

v' If nursing is 24 months, and pregnancy and nursing together are

{ 30 months, then the minimum of pregnancy alone is six months!

(! They therefore did not consider her an adulteress; instead, they all resorted to what Ibn
AAbbas said, and it became ijma” (Islamic consensus) that the minimum of pregnancy is

{) six months!
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Also, after the death of the Prophet &, the Companions briefly differed about the

rulership. Said the Ansar: “There should be a leader from amongst us, and a leader from

III

amongst you, Immigrants!” The discussion was lengthy until As-Siddig ascended the

pulpit, and delivered a speech, wherein he recited Al- Hashr 8 to them:
& b (9ai MJJM‘& P22 02 ‘3>;>‘ Gl Cyzgall elsaall
%0534—@‘ b A glsal gloyy AT 9 a3 byfw W]
<For the poor immigrants, those driven out of their homes and away from their
properties secking generosity from Allah and acceptance, they support the
Religion of Allah, and they support His Messenger. Those, they are the honest

ones.>

He said: “Here, Allah calls us Immigrants honest! Furthermore, He commanded the

Believers to comply with those who are honest when He said:

o

& Gbuiall g | 558y bl 1887 T gialg ol il
<O those who have believed, fear Allah and be with the honest.>

After establishing his premises, and leaving the conclusion to their intellects, he narrated

that the Messenger of Allah &5 said: “The imams are from Quraysh.” They believed his

narration, settled upon his judgment, and agreed to what he said, and thus, this difference

vanished by the blessing of As-Siddiq!

Likewise, the beginning of the world is proven through such inference. One would say:
1. Everything that changes is an event.
2. This world changes.

v Thus, this world is an event.

Then he may say:



THE BOOK OF KNOWLEDGE

¢ 1. Every event needs something to make it occur. g
g 2. This world is an event. g
g v Thus, this world needs something to make it occur. g
g pdazesg dll Ol g
g BENEFIT: MERGING THE MIND AND THE RELIGION g

( Using the intellect without the Revelation is like stepping into darkness with opened eyes, )

{ and using the Revelation without using the mind is like stepping into light with closed 0

g eyes. As you have seen, the Companions used the religious documents in conjunction with g
f the mind. They knew that the Religion only has what is approved by the intellect. ()
J )

f Religious documentary evidence is called “naql (log; conveyance; transmission)” or 0

)

“sam””, or “sam”iyy”, or “sama”’”, i.e., “what is heard”. It cannot be confused with

f intellect or reasoning. Shaykh “Abdu-r-Razzaq read to us that the Shaykh said: ()
g él,}.;\j}" 2\.;.1.«3 L Ml g
{) The transmitted evidence refers to what is conveyed by the Prophets. ()
g Jéadl dlawl g uwasd! L1ys| Jaadlg g
g The mental evidence is what the self realizes by way of the intellect. g
3 The evidence that the religious proof would either be transmitted or mental is the verse: g

J 4 paldi u‘_‘z:o\ 3 G5t (Jass 3l i S 3 1gJB3% <The blasphemers will say (in J
{) Hellfire), “Had we but listened (to the warning of the Messengers as seekers of )
( the truth) and had we used our minds (bg contemplation and reflection), we )

|  would not have been among the inmates of the Inferno!> An-Nasafiyy, the y

0
( interpreter, said about this verse: )
H )
J )
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f
( Therein is corroboration that accountability is centered around the transmitted and )
f] intellectual proof, and that each of those (types) is imposing evidence. ()

( Therefore, belief in Angels, Revealed Books and Prophets has to be heard, and cannot be )
(J deduced, although these matters pertain to the basics of belief. These subjects cannot be )
( reached by the mind alone, nor are they denied by the mind alone, so their judgment is )
{ that they are possible. However, once one hears that there were Messengers, the mind 0
judges that they need certain qualities, such as impeccably divine protection from

b blasphemy, major sins and the like. 0

f BENEFIT: THE EIGHT STEPS )

( It is true that the mind is not the reference for the Sacred Law, but we can mentally argue )
| for the truthfulness of such laws as the prohibition of wine, and such beliefs as the y
( existence of Paradise and Hell. That can be achieved in eight steps, especially since an )
() atheist would not believe that wine is unlawful. Thus, there is no escape from establishing 0

several premises:

J STEP ONE: AGREEING TO THE CAUSES OF KNOWLEDGE g
g It has already been established that there are three ways for the creature to achieve g
0 knowledge: sound senses, truthful information, and sound intellect. 0
f f
é STEP TWO: CLARTFICATION THAT THE WORLD IS CREATED Ei

( To prove the validity of the Divine Laws, one must first prove the Existence of God. To )
J prove the Existence of God, one must prove that the world is created. The summary of )

( this detailed argument is that the world is a conglomeration of volumes that are proven )

| to be created because they are bound to created properties. If the volumes are created y
( and the qualities are created, then the universe in total is created. Proving that the world )

i is created may require debunking the idea of a beginningless chain. p
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STEP THREE: PROVING THE EXISTENCE OF THE CREATOR

g If one can successfully prove that the world is created, he can easily prove that it has a g
f creator. His premise should be: Every doing has a doer. ()
(J )
(  STEP FOUR: PROVING GOD'S UNIQUENESS )
0 If the opponent is not an atheist, skip to the fourth step, for usually non-Muslims who )
? confirm the Existence of God make comparisons for God. ?
f )
y STEP FIVE: PROVING THE EXISTENCE OF MULAMMAD 5 )

To prove the validity of the Religious Law, one must prove the validity of prophethood.
f Before proving the validity of Muhammad’s prophethood, one may need to prove his ()

existence. Its evidence is successive mass-narration.

y STEP SIX: PROVING THAT MUHAMMAD &5 IS GOD'S MESSENGER )
The way to prove his prophethood is to prove that he did miracles. Their evidence is also
successive mass-narration.

i STEP SEVEN: PROVING MUHAMMAD'S TRUTHFULNESS &5 5
(0 The supernatural feat performed by someone who claims prophethood, without possibly ()

being opposed by something similar, is as if Allah said, “My slave is truthful in everything
0 he conveyed from Me, or else | would not have made this miracle happen for him.” This 0
i is because whoever deems a liar truthful is a liar, and it is impossible that Allah would be y
( a liar. It is not possible for a liar to perform a miracle, or else there would be no way to )
( distinguish the honest one from the liar. It is possible, though, that a false prophet perform )
¢ a supernatural feat that backfires! )
STEP EIGHT: PROVING THE TRUTHFULNESS OF THE QURAN

By proving that Muhammad &8 is truthful in all that he conveyed, one proves that the
(  Qur’an is truthful, and therein is the confirmation of Paradise and Hell, as well as the [}

i prohibition of wine, and other matters, and Allah gives the success. [
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1. THE BOOK OF IGNORANCE

Ignorance (jahl') is of two types. The first is mere ignorance (jahl* basit); the sheer lack
of knowledge. Absence; lack of knowledge can only be attributed to creations. Mere
ignorance is when a subject was never realized fundamentally, like our being unaware of

what is under each of the seven earths or in the depth of the seas.

As for ignorance about the Religion, our Shaykh, Al-Harariyy, said in As-Sirat AI-Mustaqim:
The ignorant person is not excused from what we mentioned of the basics, and he
is not pardoned for what he commits of blasphemy because of his lack of care about
the Religion. Had ignorance dropped punishment, then ignorance would be better

than knowledge, and that is against the Saying of the Exalted:

il ¥ 5l 50l sl et U8 S8

<[O Muhammad,] say: “Are the people who know equal to the people who do not

know?”>
However, anyone newly acquainted with Islam - or similar to that - does not
blaspheme for denying the obligation of the prayer, the prohibition of wine, or the

like, if he never heard that this is the Religion of Islam.

The following cases of speculation, doubt and skepticism are not knowledge because of

an amount of ignorance involved in them:

""Jahl (ignorance)" can also be misbehavior, lke in the hadith: «{A& Ja= 3 g o cplhi 3 cplbi 3 caj BRI ‘;J-;oi 3 ‘;Lsai S &b -’3_9.‘:? @.é:UI» "0 Allah, | seek
refuge with You from being astray or misled, or from slipping or being tnpped or that | violate or am violated, or that | do ‘jahl (ignorance)' or that 'jahl (ignorance)'is done to me." Also, Master Yusuf Ibn
Va'qub 2B said in his supplication: (Gl Gye 513 oed) Ll 5SS & o= 8 a3 9i 13) <0 Allah,if You do not protect me from the scheme of those women, | would incline towards
them and then be among the people of ‘jahl (ignarance)’> His saying that if Allah did not protect him he would be among the ignorant ones means that he would be one of those who did not act according
to their knowledge. This is because whoever does not act according to his knowledge is similar to the one who does nat have knowledge. Or, by "the ignorant ones", he may mean “the fools".
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)
: A. SPECULATION 3
i ]

( Speculation; supposition (dhann) - in this context - is what you deem the more probable )
i of two possibilities. When it is extremely strong and likely, it can be figuratively called )

( “knowledge”. The unlikely possibility causes skepticism (wahm). In this realm, the )

J scholars have mentioned a precious rule: )
] )
:; IV § bl Bl Jlxs Y Eub 13) g
( When another possible answer is confirmed, the certainty of the evidence is dropped! )
g Know, O intelligent Muslim, that ijtihad is only performed in the absence of definitive g
g evidence (dalil qat”iyy). Therefore, its result is a speculation; one’s greatest effort to g
0 arrive at accuracy. Without one’s greatest effort, it is not ijtihad. Y
g e ltisinvalid without valid evidence, or in the face of definitive evidence. g
9] e A new ijtihad does not invalidate an old one, because it is also a speculation, and y
g speculation does not invalidate speculation. Certainty (knowledge) invalidates g
g speculation. g
0 e A mujtahid cannot follow a mujtahid. 0
g a) LEGALIJTIHAD g
3 If the issue that lacks indisputable evidence is a question about the lawful or unlawful, g
( so there is no explicit text from the Book, nor an explicit, authentic Sunnah, nor a )
y consensus, then the qualified mujtahid has: y
g e memorized the verses and hadiths related to judgments, and g
i e knows their chains of narration, )
g e and the narrators of the chains, g
g e and knows the abrogating & the abrogated, g

e and the general & the specific,

3 Page 27 o 4 g

OO OO OO OSSOSO OESOEOEOEA



THE BOOK OF IGNORANCE

e and the absolute & the restricted,

{ y
fl e while having mastered Arabic like an ancient Arab. )
g e He must also know what the mujtahids have agreed about, so not to breach the g
(0 consensus. )
g e Above that is a great condition for ijtihad: prodigious genius-level intellect. g
(0 The imitator is anyone not at this level. )
J )
) b) IJTIHAD FOR THE QIBLAH ()
J )
( If the issue that lacks indisputable evidence is facing the ka”bah, such as an inability to )
( see the building with your own eyes, then: )
(J )
g e You take the word of someone who can see it, if he is trustworthy. g
( e If you lack that also, you make ijtihad using only the valid ijtihad proofs. Those do )
( not include the shape of the earth, nor the shortest distance between towns. )
f f
é e If you are unable because you are blind or a small child, it is valid to be directed by E,
() a trustworthy knowledgeable person. 0
{ 0
( One’s prayer is invalid if he skips a step. )
{ 0
f c) IJTIHAD FOR VERIFYING NEWS 0

( And O meticulous Muslim, know that information conveyed by a single person does not )
(! necessitate knowledge. Rather, if it fulfills the conditions of acceptance, it necessitates 0
] application. Hence, if the chains of the hadiths narrated about purification, prayer, fasting, |
f] hajj, zakah and the like were authentic, it would be obligatory to apply them, not to ()

believe that the Prophet & worded them in that way; this is not definite knowledge.

y Therefore, a report from an individual could be true, and a report from two or more p
( individuals could still be false - as long as it is not a mass-narration - because of the )
' possibility of error in it, even if only due to absent-mindedness or forgetfulness. '
J bility of t f only due to absent-minded forgetful )
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And just as it is possible for the (usually) honest, accurate one to lie or be mistaken, it is

([ possible for the liar or usually inaccurate one to be honest and correct. The conditions of [}

acceptability are:

( 1. Continuity of the chain, ()
g 2. Precision of the narrator, g
g 3. Trustworthiness of the narrator, g
g 4. Lack of an effective defect, g
9] 5. Lack of anomaly, )
{ 0
J 6. A strengthener when needed. )

f The reasons for rejection return to interruption in the chain or negative criticism of the 0

narrator:

1. A chain’s severance may be obvious or not. It may be from the beginning of the

0 chain or its end, and it may be one narrator at a time or consecutive narrators. 0
{ 0
( 2. A report may be rejected due to negative criticism of the narrator. His person )
? may be unknown, his reliability may be unknown, he may be frequently ?
f f
( mistaken, delusional, or have a bad memory. He may be a major sinner, accused )
f of lying, or even be a known fabricator. The Hafidh summarized all these cases 0
g of criticism into two categories: one which questions the narrator’s precision, g
fl and one which questions his trustworthiness. ()
H )
0 d) WHEN IJTIHAD IS CALLED A “TA'WIL (MISAPPLICATION)” Y

There is still the important case of someone having a misunderstanding of the Sacred Law

0 while trying to arrive at the truth. Among the documents about this case being called Y
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; y
g “ijtihad” is the saying of Shamsud-Din Ar-Ramliyy in his explanation of Minhaj At-Talibin, g
([ in the beginning of The Book of Apostasy: ()
{ 0
U A LSy slgerly o181 5 Ol giad o l
J ’ / / - )
(J ... So there is no effect; (no blasphemy) from the slip of the tongue, compulsion, ijtihad )
J )
¢ (misunderstanding; misconstruing), and citing blasphemy. )
{ Someone with a misunderstanding does not blaspheme unless his misunderstanding 0
g pertained to the undisputable matters, for then he is not excused, like: g
g e The misconception of those who said that the world is beginningless, such as lbn g
( Taymiyah. ()
g e Anthropomorphism. g
0 e Believing in Musaylimah Al-Kadhdhab! who claimed prophethood. )
g e The Murji’ah who said, “Sins are not harmful while having belief, just as good deeds g
( are not beneficial while having blasphemy.” )
f f
é They only said these things out of “ijtihad” and “ta’wil” of some texts outside of their Ei
() contexts, and they were not excused. 0
{ 0
f Examples of not blaspheming by a misinterpretation include: ()
{ 0
0 e The ijtihad of those who withheld the zakah during the era of 'Abu Bakr, claiming it 0
g was only obligatory during the Messenger’s lifetime. The Companions did not g
( charge them with blasphemy for that because they misunderstood?: )
H )
@ "j &’ 2. w ’) " f ‘é @
: 5o 5 ol I3 b oS53 P 3o oyl e 3
t )
t )
H )

" The mendacious; big liar

@ LSt rat At-Tawbat, 39/591034 @
J )
J )
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( <Take a charitg from their monies that puriﬁes them (O Muhammad), )
( and make supplication for them; surelg your supplication is mercy for )
{ them.> 0
e] . < 9. 3 90% % [H
( « The misconstruers of God’s Word * : 4dsgia ool Jgid )
J <Are you going to stop (drinking)?t> They took it as a choice rather than a [
g prohibition, so they legalized and drank wine; "Umar did not judge them as g
{ blasphemers?. )
J )
0 The Shaykh said in the Sirat: 0
(J )
( This case has been expressed by some as “ijtihad” and some have called it “ta’wil”. )
? Among those who used the term “ta’wil” is the Hafidh, Faqih, and Shafi*iyy, Sirajud- ?
f )
( Din Al-Bulginiyy ... And some explainers of Minhaj At-Talibin have expressed it as )
f “ijtihad,” and both expressions must be properly restricted! From here, it is known 0
g that not everyone who misunderstands is protected from blasphemy by his g
([ misunderstanding. So let no thinker think that that is absolute, because generalizing ()

in that is a disbanding of and exiting from the Religion!

y And O scrupulous Muslim! Let this help you understand what Al-Ash”ariyy meant when p
( he talked about the ijtihad of those who stood against Imam ~Aliyy, may Allah honor his )
| face! The jurist and theologian, Ibn Furak, in the book: Magalat (the Positions of) Al- [}

N H .
( AshAariyy, logged: )

¢ ieled cpySially dade cpzmlsdl ol @ Jgis -5pastV S 06y §

J And he (meaning Al-Ash”ariyy) used to say about the matter of those who rebelled against [
(MAliyy), and those who denied; objected to his rulership:

@ \Sidrat Al-Ma idh, verse 91. @
( Y This is narrated by Ibn Abj Shaybat, )
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Z9s319 dialo] HG] (p0 1gkad Lo Iskaiy OF og) S0 @9 clglad Lo Ll e 1556 0g3)

They were indeed upon a mistake in what they did, and they did not have the right to do
what they did of denying his rulership, and rebelling against him.

Blguo &3 Ol cpdgioee (Wolie CU3 (3 BBy dde ry3 Lagdld illg dodll Lolb .
izl 5o o
... And concerning Talhah and Az-Zubayr, they did indeed rebel against him, and in that

each one was a mujtahid muta’awwil (misconstruing mujtahid) seeing that as correct by

some sort of ijtihad.

Mas lon (18U Blog gl 1,gbTg Lodig €l e lazy Logily Uas Lagie O ¢U3 0lg
And that was indeed a blunder on their part, and indeed, both of them retracted that and

regretted, and displayed repentance, and died repentant from what they did.

5509 Wolig Uas- O 3 Ol dre Slgizb OF ] diglas o> (3 oy O NSy

(Jole plo] oy 9,3 4l e e iy

And likewise, he used to say about Mu”*awiyah’s warfare that it was indeed by an ijtihad

on his part, and was a mistake, and illegal, and objectionable, and transgression, meaning
that it was insurrection against a just imam.

log) (5 o ol o ot ol isiie g3 ) s OIS slly ol as 51

Gl

As for the (sinful) mistake of Talhah and Az-Zubayr, Al-Ash”ariyy used to say that it is

verified but forgiven by virtue of the confirmed news from the Prophet & that he judged
that they shall both go to Heaven (unscathed) ...

dlyae j3me 418 opel (3 il ey dale il o dll Jgany 0 @ oy Uas Lol
2 "die gaallg
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And concerning the (sinful) mistake of anyone to whom the Messenger of Allah & did not

]  give the glad tidings of going to Heaven, his being forgiven and pardoned is indeed )

¢ possible. 5
3 bdazesg dll Oleasss g
g B. HESITATION & DOUBT g
g Lack of firmness has two cases: either in conviction, or in other matters: g

y The slightest uncertainty about the belief in Allah or His Messenger is blasphemy, and y

(0 here will be called hesitation (taraddud). If someone knows his own uncertainty, but )

g presents himself as a faithful Believer, he is truly a disbelieving hypocrite. The Believer is g

( described in the Saying of Allah: € 153655 &J & dg55 AL 153aT ipdll &5heball Wil <The Believers
are merely those who believe in Allah and His Messenger, and they were not uncertain.>

0 Doubting about the validity of one’s faith for no reason is blasphemy. An-Nasafiyy the 0

theologian said:

U i 2L &) Gebh BT 10 gk O s 5 B hada BT :09s O 4 Fu 359919 (Bl Wl o g 13 )

0 Whenever (internal) verification as well as (outwardly verbalized) confession are found 0
{) in a slave of God, it is correct for him to say, “l am a Believer, truly!” and it is ()
() inappropriate for him to say, “l am a Believer, God willing.” 9

( However, doubting about the validity of being a disbeliever for a reason, like if a person )
(! said something with more than one meaning; some of which are blasphemy, and he 0
¢ doubted whether he intended a blasphemous meaning or not, or if he knew that some )
(! expression is clear blasphemy, but doubted if he said it or not, or he knew that he did 0
¢ something that is certainly blasphemy, but doubted if he repented from it or not, does not )
{ make the doubter a disbeliever, so if he truly did not commit the blasphemy, he is a Muslim 0

¢ despite this doubt. However, it would indeed be binding on him to immediately rush to )
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; y
g say the shahadah in a precautionary way. Then, this shahadah will benefit him it if he g
{ really did fall into the blasphemy. It is not permitted for him to delay this shahadah, 0
g because it is obligatory to maintain constant faith, like Shaykh Zakariyya said in Asna-I- g
{ Matalib: 0
) » o ]
! 555G 136 dalp olasyl sl )
g Constancy; Steadiness of Faith is obligatory, and when someone lacks that, he g
f blasphemes. ()
J )
(  This hesitation is not a mere involuntary thought (khatir), nor a whisper (waswasah). 0
(J )
0 e As for the first, it does not render one a disbeliever, even if it recurs, because it is Y
g involuntary. In fact, one is rewarded for hating it. g
fl e As for the second, Al-Bukhariyy, Muslim, and others narrated that Abu Hurayrah, ()
g reported that the Messenger of Allah & said: g
¢ Jsébjdl?u.o d}mdo-‘JSgl.\Sd.b- WuW‘Ml@b 3
: 5igly 55 52 <l daiidld QU3 35136 .5 E;
J - : : : y
( The devil will come to a slave and say, “Who created this and that?” until he says to him, )
| “Who created your Lord?” If it went that far, then let one seek refuge’ with Allah and stop y
f 0
( such thoughts. )
g [Imam] Muslim, Abu Dawud and others narrated also that Abu Hurayrah reported g
{ the Messenger of Allah # as saying: When any of you experience [these haunting |/
ﬂ _ z P 9 o . . ﬂ
é whispers], let him [distract himself and] say: [J>3 3= <ub Cuslz])? “] believe in Allah - Ei
t )
t )
@ " Allah said in Surat Fussilat 36: vé‘ulx” [SYSAIRY PPN AT &y Olaxil G liess Gl 3} <And if provocation from the devil provokes you (to do what you should not do), @
fl then seek refuge with Alah, Surely, e is As-Samiu-I-Alim (Hearer of what s said, Knower of what is donef). > ()
( ® haman-tu billaahi “azza wa~jall )
J )
‘ Page 34 of 43 5
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i Invincible and Great!” And according to Muslim there is an additional statement: g
f [4ki33 25 5& Wb Cialz]* “] believe in Allah - Invincible and Great - and in His Messengers!” )
{ ' 0
{ Conviction is not what is meant when the scholars said: 0
J )
0 Doubt (shakk) is deeming two matters possible without one being more evident than Y
g the other according to the doubter. g
g Therefore, the equal uncertainty about the confirmation or negation of Zayd standing is g

f doubt. If one of the two possibilities became more probable, then it is speculation, and ()

g the skepticism is due to an unlikely possibility. g
g It is useful to know some established rules upon which many judgments are confirmed: g
! (D  ADHERENCE TO THE CORE RULE? P

( If there is a case of permissibility, prohibition, or validity, one holds fast to whatever is the

( core rule unless another definitive issue comes and removes this ruling. There are three )

| cases of doubt?: )
{ 0
() 1. Doubting about something fundamentally forbidden, like doubting about meat in 0
{ 0
( a town of Muslims and Majus. Eating it is forbidden because of doubting about what )
() legalizes it. Also, doubting if a woman is eligible for marriage or if she is his nursing 0
{ 0
( sister. Marrying her is invalid because access to the private parts is strict. It is also )
(! invalid to marry someone without knowing that one’s gender. 0
H )
( 2. Doubting about something fundamentally permitted, like finding altered water )
{ and not knowing if it was altered by filth or by being stale. It is valid to use it for 0
t )
( purification. )
t )
| " aman-tu billaahi “azza wa-jalla wa-rusulih y
@ 2 (istis-habul-"asl) @
( YIn A-Ashbah wan-Nadha by As-Siyutiyy. )
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¢ 3. Doubting about something without knowing its fundamental, like taking money
f from someone who has both lawful and unlawful money and not knowing the
g source of the money he is giving — but taking it is avoided.

g (ID  TOSSING DOUBT!

g If during a fourfold prayer, one doubted if he prayed three cycles or four, he goes by

0 certainty, and therefore must perform one. It will not benefit him to think that he
i performed four, and it is useless to make a determination in this case, nor is it permissible
0 for him to take someone else's word. The source of this is what Muslim narrated, that the

U  Pprophet & said:

{

b ORI e ol LB 25l i 41 GBT L 5 6 il § T A 1Y
() When one of you doubts in his prayer, not knowing how many he prayed; three or four, let him

g toss the doubt and build on what he was sure ahout.

g (1IN CONSIDERING A CASE’S VALIDITY (DR INVALIDITY) TO PRESENTLY BE AS IT

( PREVIOUSLY WAS?

g In the hadith of Al-Bukhariyy, the Prophet & received the complaint about a man who
0 imagines that he passes gas in the prayer, but is not certain. He said:

@ s .z @ N °o_ _ T <0 -

| Uy S 51 B0 g S B 31 iy

g He does not move; (does not abandon the prayer) unless he hears a sound or smells an odor.

g This means that he does not abandon the prayer unless he is certain that the impurity

fl took place. Therefore, if someone were sure that he made purification, but doubtful if he

committed an impurity, he considers his purification valid. If, on the other hand, one were

@ ! (tarhush-shakk)
B]  (baga'u ma ken “ala ma kan)
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V=

sure of impurity and doubtful if he lifted it by purification, he considers that his impurity

0  remains.

y C. DELUSION AND IMAGINATION

{ Delusion?; presumption is not proof for anything; mental judgments are proof. The creed
i is not supported by delusion, confusion or imagination; it is supported by sound intellect

f and authentic documents.

0 Also, illusion is not evidence, and being imaginable is not a condition for existence. Did

y God not say in the holy hadith narrated by Al-Bukhariyy:

A e o Yy e D319y O G Y s il st Sdael 1y o U
i Allgh - Invincible and Great - said: I have prepared for My pious slaves what no eye has

( seen, no ear has heard, and what has never crossed any human’s mind.

) " Furthermore, had the person been certain of both having performed purification, and having committed an impurity, such as the scenario of a person wha is sure that after sunrise (for example), he performed
( purification and he is also sure that after sunrise he did something that renders him impure, but he is not sure which of the two came first. By which of the two cases does he take? What is weighty
according to Ar-Rafiiyy, and according to what is in Ar-Rawdah by An-Nawawiyy, is that he looks into his case before sunrise:
() 1. IFhe were impure before sunrise, then now, after sunrise, he is pure. This is because the impurity before sunrise is lifted by the purification after sunrise, and there is certainty in that. As for the
() impurity after sunrise, it could have taken place before or after the purity. Therefore, by this consideration, purity is the basis to which one adheres, because impurity is the doubtful matter.
2. If he were pure before sunrise, then now, after sunrise, he is impure. This is because the certainty of purity before sunrise was lifted by the certainty of impurity after sunrise. As for the purity after
@ sunrise, it could have taken place before or after the impurity. Therefore, by this consideration, impurity is the basis to which one adheres, because purity is the doubtful matter.
P purity. ¥ purity purity
f Al of this is the case if the person habitually makes wudu' on top of wudu' (tajdid; renewing), without invalidating the first wudu'; he is not someone who only makes wudu' if he broke it. So in the scenario
of a person who is sure that after sunrise he performed purification, and he is also sure that after sunrise he did something that renders him impure, but he is not sure which of the two came first, then
@ P P p 9 p

now, after sunrise, he is pure, because what appears from his norm is that he would not have made wudu' (after sunrise) unless he broke it. In case he does not know what his situation was before sunrise,
@ then he makes wudu', and Allah knows best.
( ! Deluvsion (7) N. [L. Delusio, fr. Deludere. See Delude] 1. The act of deluding; deception; a misleading of the mind. Pope. 2. The state of being deluded or misled. 3. That which is falsely or delusively
believed or propagated; false belief; error in belief. And fondly mourned the dear delusion gone. Prior. Syn. -~ Delusion, lllusion. These words both imply some deception practiced upon the mind. Delusion

f is deception from want of knowledge; illusion is deception from morbid imagination. An llusion is a false show, a mere cheat on the fancy or senses. It is, in other words, some idea or image presented to

the bodily or mental vision which does not exist in reality. A delusion is a false judgment, usually affecting the real concerns of life. Or, in other words, it is an erroneous view of something which exists
{ indeed, but has by no means the qualities or attributes ascribed to it. Thus we speak of the illusions of fancy, the illusions of hope, llusive prospects, illusive appearances, etc. In like manner, we speak of the
0 delusions of stock jobbing, the delusions of honorable men, delusive appearances in trade, of being deluded by a seeming excellence. A fanatic, either religious or political, is the subject of strong delusians;

while the term illusion is applied solely to the visions of an uncontrolled imagination, the chimerical ideas of one blinded by hope, passion, or credulity, or lastly, to spectral and other ocular deceptions, to
) which the word delusion is never applied." Whately. DELUSION, n. § as z. 1. The act of deluding; deception; a misleading of the mind. Ex: We are all liable to the delusions of artifice. 2. False representation;
() ilusion; errar or mistake proceeding from false views. And fondly mourned the dear delusion gone.
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Beware, O intelligent Muslim, for few people escape the blunder of imagination! One

([ should not use his imagination to judge matters that he never experienced. Examples of [}

illusions and delusions are such as:

g 1. The sun sinking into the ocean at sunset; g
g 2. The sky connecting to the earth in the horizon; g
{ 3. The two sides of a road merging in the distance; P

i 4. Being certain that someone is home because a light is on, and perhaps even the car is y

( parked out front. )

( 5. Some scholars counted reflections as a type of illusion. For that, a person may see )

() himself wider or taller, or may see the vastness of the sky in a small puddle or mirror. )

) 6. Also, imagination concludes that Allah exists in a place, because of being unable to ()

imagine something shapeless, formless, colorless, beginningless and endless.

0 However, the sound mind dictates that Allah exists without a place, because He existed )
g before creating places and directions. g
() Conversely, many a matter is reached by reason while crippling the imagination: 0
g 1. The time before light and darkness. Allah said in the first verse of Al-An*am: g
; $35 ol Jass (o385 oz ols i & didiy :

( <The Praise (for His Generositg[j]) is due to Allah, Who created Heavens and Earth, (the )
( grandest creations seen by the pcople[”,) and He made the darknesses and the light.> 0

2. An indivisible particle; atom is unimaginable, though rational, as well as a single,

( indivisible moment of time. iy

( 3. Eternity and everlastingness. ()
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i 4. The endless things known to Allah and under His Power are unimaginable.

5. Also, one can only imagine some of Heavens and Earth, although his mind confirms

f all of them.

(0 And since imagination is removed from many confirmations, for sure the Eternal, Glorified
and Exalted Unique One cannot be summoned by it. Allah says in the 42" verse of An-

( Najm: 4 Ra) &) dl &13% <And that the intellects do not reach the reality of your Lord™.>

( D. MISCONCEPTION

f The second type of ignorance is compounded ignorance (jahl murakkab)”

misconception; conceiving something contrary to its reality, like:

(J e conceiving the human as a neighing creature;

()

( e believing that the Eternal One is a body;

() e the assumption of philosophers that the world is without beginning.

()

0 If a subject were realized differently from its reality, that ignorance is “compounded”

because of two types of ignorance involved: ignorance of the conceived issue, and
0 ignorance of being ignorant. It is therefore ignorance upon ignorance, and put simply, a

“misconception”; mere ignorance is not a misconception.

( by 9 Gdl‘ uLz;.wg
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i IV. COMMUNICATING )
g There still remains matters pertaining to communication, like: g
g e Enunciating clearly and speaking properly; g
(J e Listening to others; )
g e Asking questions. The scholars said: Perfecting the question is half of the g
{ knowledge. 0
g e Answering questions; Some answers require yes or no, or this or that, or an g
f elaboration. However, there is an important answer that must never be overlooked ()
g when it is true: “I do not know”! g
0 e Debating. g

0 Being informative is at least by saying an amount that is fine for a speaker to stop upon 0

9] without leaving his listener waiting. y
{ 0
f Be always correct and accurate, O well-spoken Muslim! Allah says in the 70" verse of Al- y

(  Ahzab: eéld.g.}.& 3’33 |333§§ eX] ‘ﬁ‘a i_giﬂi'- bg.:\ﬁ l.éét}% <O those who have believed, fear )
i Allah and say an accurate statement.> Saying something good is better than being silent, y
( and being silent is better than saying something without goodness. And saying something )
(0 because it is true is not always good. Thus, the Prophet said: [aew b JS iz OF LS s palb (£5] iy
] “It is enough of a lie for a person to tell all that he heard!” A lie is something said contrary to
() reality, and a pun; wordplay (tawriyah) is not a lie. Also, sarcasm is intended for mockery, )

not lying, so understand.

J O careful Muslim! The religious judgment of explicit statements is that an intention is [

( not required for them, like in sales, marriage, divorce and blasphemy. This is why the 0

|  Prophet & said®: y
{ 0
{ 0

B] " Narrated by Abu Dawud and others. @
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There are three cases, when serious, they are serious (valid), and when joking; pretending they

are serious (valid): marriage, divorce, and reinstating the wife.

Likewise goes a normal discussion; do not allow someone to be explicit, but then tell you

that you are taking his words too literally!

And know that not everyone who speaks a language is an expert at it; one may not know
an explicit statement from a non-explicit statement in his own tongue. A speaker’s
intention is not sought when the statement is explicit. Had intention mattered for explicit
statements, one could insult your mother and claim that he praised her - or even God and
His Messenger; he could say: “Damn God’s Messenger!” then claim to be damning the
lightning that God brings down from the sky, or a scorpion for example, and not the

Prophet &! The scholars like Imam Al-Haramayn said:

L Y dwad! ool

Farfetched explanations are unacceptable!

Therefore, intention is relevant for statements having more than one linguistic meaning,

not explicit statements.

It is not valid to invalidate the use of general statements, as some people do - especially
when cornered in a debate, because they exist in the Qur’an and the hadiths. However,
some generalities are forbidden, like saying, “Men are dogs,” because that would include
the Prophets! Generalities can have exceptions, like when Allah says:

€¥ Aiall 130153 323G 15,0155 ok alfighess lgials ol ] ¥ i I a1 o]V paslisy
<By the “asr! Indeed, man is in a state of loss, except those who believed and did righteous

deeds, and who advise each other with the truth, and they advise each other with patience.>
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Exceptions are even valid in confessions and divorces.

O aware Muslim! When two authentic statements seem to conflict!, and it is possible to
reconcile them, then one reconciles them; makes them comply by interpreting each

under a specific context. An example is the hadith of Muslim:

|l o U8 inlgo 3L s 298 s (Spsi Y
Should I not inform you ahout the best of witnesses? (He is) the one who comes with his

testimony before he is asked for it!

This witness is praiseworthy. However, it came in the hadith of the Two Books of Sahih:

lougddinn O S8 Ogugde p93 madar 0950 o egigh ol o egigh il o8 33 (Tns
The best of you is my century, then those who come after them, then those who come after

them, then after them shall be a people who testify before being subpoenaed ...

By the context of this hadith in its entirety, those witnesses are dispraised. How are these
merged? The first is under the context of someone having an unknown witness, and the
second is under the context of someone who knows about the witness but does not
summon him?. This is how to explain what came from Ash-Shafi*iyy concerning dispraising

kalam.

If each is general from one perspective and specific from another, the generality of each

is specified by the context of the other if possible, like putting these two hadiths
together: [wxis Y 44\.9 s elodl &b 13]] If water reached (the volume of) two quillats, then

surely it does not become filthy®. This one is specifically about an amount of two qullats or

" Like both are qeneral, or bath are specific, or ane is general and the other is specific, or each is general from one perspective and specific from another
 Some have interpreted the first to be in reference to the Right of Allah, such as divorce and freeing a slave, and the second is in reference to other than that.
¥ Narrated by Abu Dawud and others.
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more, and does not exclude the water changing or not. So does this prove that a large

amount of water could never be filthy? There is another hadith that says:

i 433)3@34:9)&991&\»3’!;@1@}’¢M|

g Nothing makes water filthy but what overcomes its smell, taste or color.

g This one is specifically about water that changed, and it includes what the other hadith
f) includes: an amount of two qullats, and it includes less than that. Thus, two qullats can
g become filthy — if it changes! What is included in the first (changing or not) is actually
f restricted (to changing) by the specificity of the second. And the second hadith denies
g that water becomes filthy unless it changes, and does not exclude a lot or a little, but if a
f little is not excluded, there is no point in mentioning two qullats in the first hadith. The
g resulting judgement is: any water less than two qullats becomes filthy even if it did not
([ change!

[  As just mentioned, a qualification should have a point (fa’idah) or else it is meaningless.
That is how we know that Allah will be seen by and that there is intercession for the
0 Believers; Allah informed us that the disbelievers in particular will be deprived of seeing

( Him and of intersession.

(! ALLAH KNOWS BEST.
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0
i V. SOME RULES & ARGUMENTS ]
J )
( 1) Godhood can be explained as: )
(J )
( 1. The Power to create; )
g 2. Deserving worship; g
( 3. Absolute Independence. )
f f
é 2) The mind has three limits: Ei
g 1. God is not His Attributes, nor something else; g
f 2. The living creature is compelled to choose; ()
g 3. Certainty that God exists without a how and without a place. g
g 3) If God changed, He only got better or worse, because if the change does not make g
( Him worse, then having this change is better than lacking it - since having )
() something unharmful is better than lacking something altogether. He therefore 0
g improved by this change, which means He was worse, and that is all impossible. g
g 4) The 13 Attributes are proven either by God’s Doings, or the necessity of g
( attributing Perfection to Him.! )
{ 0
0 5) Existence either has a beginning or not. Whatever has no beginning has no end, )
i and whatever has an end has a beginning. Whatever is confirmed to be eternal p
H )
( could not possibly be nonexistent, and something with a beginning could possibly )
{ last forever! 0
H )
() 6) A beginningless chain is when every event depends on a prior event, and that is )
g always invalid, like to say that the world has no beginning, or that atoms can be g
g 1 Al-Qawugjiyy the Hanafiyy said in Kifayat As-Sibyan: g
{l (b 329 B glsnall Go 3ol A Lal Blanlly elally BalyYlg 85udll Caualy o) 919 LB O pMUI padly aeudl Ciuals o 3l ()
( Had He not been attributed with Power, Wil Knowledge and Life, nothing of creations would exist, which is invald, and had He not been ttributed with Hearing, Sight and Speech, He would be imperfect. )

3 Page 44 of 4 g

OO OO OO OSSOSO OESOEOEOEA



SOME RULES & ARGUMENTS

reduced infinitely, or that a place is in a place, or that an attribute has an attribute,

g or that all language is manmade. g
g 7) A beginningless circle is when an event depends upon what depends upon it, and g
g it is always invalid. g
i 8) Existence and non-existence are equal for a possibility, like a door being opened Y
g or closed. Non-existence is not more likely, though some scholars said it is since g
{ creations come from nothingness. 0
g 9) Every doing has a doer. But be on alert: If you say, “Every painting needs a painter, g
g every building needs a builder, etc.,” then your opponent may ask if the painter g
0 and builder have a maker? You will say, “Yes,” and he will say that you are Y
g confirming that God has a Maker. Suffice with: “Every doing has a doer,” or: g
() “Anything with a beginning could not have given itself that beginning!” 0

() 10) Allah is a Doer in Eternity with an Eternal Doing, and the done thing is created ()
according to the Maturidiyyah. The Ash”ariyyah rather said that Allah eternally

( had Power to do something, and is not called a doer before a done thing existed, )
g though He did not change by that done thing. g
J 11) Opposites prove God’s Oneness. )

(! 12) The simultaneous negation of opposites is not necessarily impossible; only if they ]

alternate on the subject.
y 13) There are three types of impossibilities: intellectual, religious and normal.

i 14) Likeness depends on interchangeability, so if two things are alike, whatever could y
( happen to one could happen to the other. Two different things can validly depart )

(J each other in existence, nonexistence, time or place. )
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] 15) The validator of visibility is existence, not createdness, and it is not impossible to

fl see creations while seeing God. )

b 16) The implication® (lazim) of one’s opinion (madh-hab) is his opinion if it is obvious. Y

g Therefore, saying God takes a seat means the speaker is an anthropomorphist, and g
( saying that God is a Knower without Knowledge means he is an atheist. However, )
J he is not necessarily an atheist if he says that seeing God is impossible. )

 17) Authentic statements that seem contradictory must be reconciled as much as [}
possible. This is why we say that Allah exists without a place, and that there are
f good innovations. If it is not possible to reconcile two authentic statements, ()

neither is applied unless what tips the scales for one of them becomes clear.
y 18) Arule depends on the generality of the text, not its reason. P
( 19) Any condition; requirement not taken from God’s Book is invalid. )

20) Relyon God, be patient and do not be quick to anger. Exalt the Religion, love the [}
pious, and seek council. Do plenty of teaching while fasting, study frequently, and

) exercise. Also, live without luxury; bread and water are the food of the scholar. ()

( 21) Memorize your knowledge; the especially powerful scholars are the memorizers, )

i but those who do not make mistakes are reliable. p

J 22) Avoid the sins of the heart that cloud your judgement, like insincerity, arrogance, )
( conceit, envy, and avoid all sins, including magic, and repent frequently. Consume )
(! only what is lawful and do not listen to forbidden instruments, and turn your vision 0

from what is forbidden to gaze upon, and remember death frequently.

B] ! The secondary meaning. @
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Consider being silent in ten cases: while drowsy, fighting the urge to relieve
yourself, angry, sick, hungry, thirsty, aroused, depressed, ecstatic, and extremely
hot or cold.

Do not underestimate the teacher, and be patient with his harshness.

The wise one is the one who correctly estimates outcomes and acts accordingly.
The fool does not estimate or does not act accordingly, and the fool wants to help

but makes things worse.

The friend is who is happy for your happiness and sad for your sadness, and the

enemy is who is happy for your sadness and sad for your happiness, like Allah said*:

e o 4 z KJ 3 - ~ A 9 -
- J’o/ 'Eﬂ, 5y ot."),;)“":,f P4 o . Tee
Low>
c%l.@.j‘yjm%wp&i@ub PR g UL
-

<If there touches you (Believers) goodness (like victory and spoils), that bothers
them, and if there afflicts you calamity (like defeat and famine), they are delighted

by it (so be not their allies; they are your enemies").>

( The summary of all that has been presented is that the more Islamic knowledge you

y acquire, the smarter you will become —including Arabic, especially if you memorize. If you

( add piety to that, then you are even smarter. May Allah make the goal of this booklet

J realized in every Muslim who reads it. Amin!

( Thatcompletes this humble compilation2. May Allah

have mercy on who improves or explains it.

@ " Al “Imran 120

B] 2 Third draft completed the 4™ of Rabi~ Al- Akhir 1446 = 11-05-2024
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